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Neostoic Virtues in the Empresas politicas of Saavedra Fajardo

The Influence of Justus Lipsius

A large part of Emblematics simply consists of an attempt to translate the pre-
cepts of moral philosophy into images. Moral philosophy, or what we now call
Ethics,’ taught two fundamental things in the 16th through 18th centuries: to
pursue happiness or the greatest good and to endure evils (to enjoy prosperity
with moderation and to suffer adversity with strength). He who managed to
attain this goal was considered a wise man (sqpzens), and by extension, those who
persisted in the error that distanced them from this end were considered fools
(stults).? The wise man, the sapiens, lives according to the dictates of virtue and
reason, in harmony with nature, free of emotions such as wrath, fear or hope. He
is able to differentiate correcty between important things and those which are
unimportant (wealth, health, success, etc.); he knows how to distinguish between
those things that are truly worthwhile (proegmena) and those which ought to be
rejected. The stoic wise man accepts the will of God, he confronts adversity with
constancy and he is willing to accept public responsibilities because he is con-
cerned about human beings whose sufferings he views with objectivity and

Translation from Spanish by John T. Cull.

Ethics is the road to vintue, just as logic is the road to truth. The metaphor of the road to
perfection reflects the idea which had been formed about morality, and it belongs to the
category of proficientes in which the disciples and followets of Crisipo were placed. In order
to help the proficient to better his moral situaton, the Stoics composed numerous ascetic
treatises on vices and virtues, on education, and on remedies against vice. Some of Seneca’s
dialogues and many of his letters are evidence of this practice, as are the writings of Epic-
tetus, Marcus Aurelius, and also fragments of the ancient stoics and the references in
Cicero,

?  See Emmanuele Tesauro, Filosofiz moral, dertvada de bz alta fuente del grande Aristoteles Stagirita
[...]. Traducela en espafiol . Gomez de la Rocha y Figueroa [printed by Juan Garcia In-
fanzon and edited by Flodan Anisson]. Madnd 1692, pp. 1-12. The work was written for
the education of the royal infant Victorio Amadeo Francisco, prince of Piemonte (later
duke of Savoy), and its translator indicates that it has been a study tool for noblemen, sov-
ereigns, and even «sacred witss.
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mercy. And, finally, the sapfens must make good use of his otizen in order to at-
tain regotium animi and make progress in philosophy.4

Of the diverse philosophical trends that offer a systematization of the princi-
ples of moral philosophy, Neo-stoicism’ helped to create a secular ethics in the
sixteenth century that was spread by Erasmus, and above all, by Justus Lipsius.
The latter was much admired, not only for his vast knowledge of ancient history,
but also for his essays on morality and political theory. This lay humanist under-
took the task of systematically presenting Stoicism as a philosophy that could
offer comfort to common people in times of misfortune, such as those that
plagued contemporary Europe, devastated by the horrors of war. In addition, he
set out to reconcile Stoicism and Chnistianity, detailing how the latter could
correct the former. What initially attracted him as a philologist (the preparation
of corrected texts of authors such as Tacitus and Seneca) soon led him to a deft
philosophical and political utilization of the same texts in order to constitute a
practical guide to the civil society of his time.

Lipsius had a profound influence on several Spanish writers, such as Jerénimo
de la Cruz,® Quevedo,” Pedro de Ribadeneyra,® Juan de Vera® and others less
studied. Likewise, even though he hardly even mentions him, Lipsitus had a very
significant influence on the creation of the Empresas politicas of Saavedra Fajardo.

One of the creative works of Justus Lipsius that had the greatest influence
among his contemporaries was De Constantia libri duo, qui alloquinm praecipue
continent in publicis malis, published in Leiden in 1584, when he was 36 years old.
The work merited 49 editions and was translated into French, German, Polish,
Duich, Italian, English and Spanish. It is a dialogue, a genre that is typically
didactic, between two characters: Lipsius, who, as a youth, asks the questions,
and Langius (Charles de Langhe), who had died some ten vears earlier, and in
whose mouth the erudite Belgian places the doctrine that he was interested in

The classic source for the definition of sapiens is Epistle 75 of Seneca,

The first occumrence of the term «Novi Stoici» seems to be in a passage of Calvin’s Institutio
Christiantae Refigionis that condemns those who adhere to that form of philosophy: Joannes
Calvinus, Opera Selecta. Bd. Petrus Barth, Vol. 4: Institutio Christianae Religionss. 3. ed. emen-
data. Munich 19638, lib. II, cap. 8, 9.

Jean Gottigny, «Juste Lipse et Jeronimo de la Cruz (Le renouveau du Stéicisme aux XVe et
XVTle siécles)». In: Bulletin de I'lnstitut Historigue Belge de Rome 41 (1970), pp. 219-277.

Lia Schwartz, qJusto Lipsio en Quevedo: neoestoicismo, politica y satira» [forthcoming],
Henry Ettinghausen, Francisco de Quevedo and the Neostoic Movement. Oxford 1972.
Ribadeneyra uses passages from Lipsius’s Politicorsm sive Cruslis Doctrinae Librf Sex in his
Religiom y virtudes que deue tener el Principe eristiano. Madrid 1595.

His work E! embajador (Sevilla 1620) is inspired by the Spanish versions of Politicorum stue
Cruilis Doctrinae Libri Sex and De Constantia.
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from Tacitus) linked together by a commentary and arranged so that they seem
to form a coherent theory. Its four constituent components — quotes and com-
mentary (highlighted by the use of Roman type and italics), and in the margins a
summary and references to the sources — represent a systematic effort to brng
together in one place, in a practical way, the combined knowledge of classical
authors on the governance of a modern state. The work met with problems with
the Inquisition in Spain, where three chapters of book four were banished to the
Index for all of the seventeenth century (in these chapters Lipsius deals with the
question of whether there should be a single religion in the State and if it should
be preserved and maintained at the expense of political stability). Nevertheless,
this fact did not prevent a translation into Spanish fifteen years later by
Bemnardino de Mendoza, and dedicated to the Spanish nobility without a
knowledge of Latin. Lipsius’s work is addressed to princes, kings and emperors
{and their ministers), with the intention of stimulating them to virtue, which in
tumn would influence the populace to imitate them. In a laconic and compendi-
ous style, he cuts to the chase, to what really matters, although at the same time
he uses very interesting metaphors that without doubt influenced political em-
biematists like Saavedra and later Solérzano Pereira.

In addition to these works, Lipsius authored others that were also well known
to Spanish authors with intellectual preoccupations. I am referring to those
which he dedicates to the study and diffusion of the philosophy of the Stoics,
Manductionts ad Stoicam Philosophiam Libri Tres, in 1604, and Phisiologiae Stoicoram
Libri Tres (an exposition of cosmology and the metaphysics of the Stoic School),
in the same year."* Both works were intended to accompany an edition of the
complete works of Seneca. Another brief volume must also be considered in
order to appreciate the extent of the influence exercised by the erudite Belgian
on Saavedra and other authors of treatises on education and emblematics:
Monita et exempla politica libri duo qui Virtutes et Vitia principum spectant,” and we
must not forget the many epistles he published, imitated so often by intellectuals
of the sixteenth and seventeenth centuries.

Saavedra surely must have passionately devoured Lipstus’s works, judging by
the significant evidence found in his own writings. The Belgian humanist stimu-
lated in Saavedra a spirit of responsibility of the intellectual towards his country;
he influenced Saavedra to use a compendious and laconic style which he was

'* Tustus Lipsius, Manuductionis ad Stoicam Philosophiam Libri Tres, L. Annaeo Senecae Alitsque
Seriptoribus tlustrandis. Antwerp 1604; id., Physiologtar Stoicorum Libri Tres. L. Annaco Senecae
Alisque Scriptoribus illustrandis. Antwerp 1604.

Y 1d., Monita et exempla politica libri duo qui Virtutes et Vitia principum spectant. Antwerp 1605,










































